features of the two w^rks.7 He draws attention to the
practical value of the Agamas for our spiritual life, white
recognising the theoretical importance of both- If the Vedic
doctrines are interpreted in the light of the Agamic principles^
there is no difference between the two literatures the Vedas
and the ^gamas.8

Twenty eight Saiv^gamas are recognized by the Siddhantin.
The chief among these is the Kamika. Among the Tamil
sources, the devotional works of the Saiva Saints collectively
called as the Panniru Tirumu^ai and the doctrinal exposition
in the fourteen works known as the Meykanda ^astras are
considered most the authoritative.

The preceptors of Saiva Siddhanta are classified into
two groups: religious preceptors (Samaya Kuravar) and
Spiritual preceptors {Santdna Kurawr). This may be compared
with the classification of the Alwars and Acdryas in
Vai?navism- Tirujnana Sambandhar, Tirunavukkarasar also known
as Appar, Sundarar and Manickav^cagar are the religious
preceptors. The hymns of the first three are called the
Tevaram, while those of the fourth are known as the
Tiruvacapam. The works of these poets are also referred
to as the Tamil Vedas; for they resemble the Vedic hymns
which are praises and prayers offered to God* We must
also note the point that the doctrinal position of Saiva
Siddhanta was developed from and supported by these
devotional works and the Saivagamas.

The chief among the Meykanda f^astras is the ^ivajnana
Bodham written by Meyka^dar. This is the basic text of
Saiva Siddh^nta. This  book is terse and his disciple
Aru.^nandi Sivam wrote a verse commentary on it so that
people could easily understand it. According to tradition
the disciple of Aru^nandi/ Maraijnana Sambandhar did no't
write any treatise.9 He taught the Meykanda &asfras to his